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troyed and as such the 'avarana bhanga' (destruction of the
enveloping) must be stated. Is the 'avarana bhanga' acco-
mplished by a 'pramana' or by 'sakhin ?' It cannot be the
former for in the perception of two moons there is no
'pramaanagamyatva'. Nor can it be the latter since the,
^varana" arises as dependent on the 'saakhsin'.

Hence there is no pramaana which can make us say
that there is ^ajnaanavarana' for the not-self. The not-self
is essentially dependent and is 'prakaasahina^ (non-illumi-
nant); and no purpose is served by an 'avarana" for the
non-conscious not self. And since the not-self as objec^
does not get any "atisaya', from 'ajnana^ it cannot be
'agnanavishaya'. Padmapada, therefore, observes, that the
Avidya Sakti does not prevent the 'svarupavabhaasa' of the

non-conscious objects'. The ^varupa' (nature) of the not-
self is 'ajnanatmaka'. Since the not self is ^acidrupa' there
is no posibility of any ^rakaasa'; and hence it does not
prevent the 'svarupavabhasa' (appearance of its form).

But, then, how do you maintain 'anatmavishayatwanf?
The reply is that though 'ajnana' is not 'visayavaraka'
(enveloping the object), get is has a ^ikshepa saktT (power
of revealing plurality). Because of 'vikshepa' we can main-
tain 'anatma vishayatman\ It is 'rupantaravebhasa hetulf
(cause for the appearence of another form). This will be
explained later on.

If the not-self has "avirta svarupa' (form of being enve-
oped), we have to say that it is now 'ajnata' 'unknown';

since this is absurd we should say the 'ajnatatva' is due to
some other reason. But this is faulty. "Anatma visaya-